Q-- 4. "l‘l'_rL;t'pl_Iun is the only soruce of knowledge."—Discuss
the view of Carvaka.

: ‘Ans. hough many pramanas (sources of valid knowledge) are
i:t;:;:::ti::; 1:.}!13! _!'ﬂ:‘ljnn‘ls fﬂ' In}iiﬂn philosophy, thiu (’Ji:irvaka phiiusa:}ph}'

A ption (Pratyaksa) as the only source of valid knowledge. For
this purpose they forwarded perception as inevitable and rejected the
other pramanas, like, amumana, upamana, sabda etc.

The Susiksita or refined Carvakas, however, accept inference as a
source of valid knowledge besides perception. If knowledge becomes
dependent on sense-perception alone. then a man will have 10 remain
satisfied with knowledge of a few limited things and as such he will have
to face much inconvenience in practical life. In this view of Susiksita
Carvakas, inference with regard to perceptible or perceived objects can
be admitted, but inference relating to unperceptible or trancendental
objects like, God, Soul, Rebirth, Liberation etc. is not justified. One can
infer fire from the perception of smoke, because both smoke and fire are
perceptible objects. But God. Soul etc. are non-perceptible objects and
their existence cannot be proved. Referring to Nyayq Manern of Jeyania
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Bhatta, Prof. M. Hiriyanna has pointed out that the Carvakas "seem to
have rejected only such reasoning as way ordinarily thought sufficient
others for establishing the existence of God, of a future life etc.” They
do not reject all sorts of inference, But in the exposition of the Carviiky
philosophy, there is no reference to the acceptance of inference by the
Carvakas.

Though all Indian thinkers are not in complete agreement about the
number of possible sources of knowledge. all of them have regarded
perceptions as the most important of all pramanas. It is the first and
foremost of all sources of valid knowledge (pramana-jyestha). The
knowledge which results from this source is also known as pratyaksa or
perception.

Perception or perceptual knowledge is wvalid knowledge which is
produced by the contact (sannikarsa) of an object (artha) with a sense
(indriyva). Here 'sense' means external sense-organs like visual sense-
organ (chaksu), auditory sense-organ (karna), olfactory sense-organ
(Nasika). gustatory sense-organ (rasana) and tactual sense-organ (tvak)
and internal sense organ called Manas or mind. Object or artha signifies
colours, sounds, smells, tastes, tactual qualities, chairs, tables and
other external objects and qualities and mental processes like pleasure,
sorrow, desire etc. Sannikarsa is a particular type or relation between
a sense and an object which produces a valid perceptual knowledge of
the object. For example, a man perceives the sweet fragrance of a rose
with his nose. Here, the ‘nose of the perceiver is the sense (indriya),
sweet fragrance is the object (artha) and the contact of sweet
fragrance with nose is the sannikarsa (here it assumes the form of
Samyukta-samavaya Sannikarsa) which produces the perception of
sweel fragrance.

The Karana or instrumental cause of perceptual knowledge is known
as Pratyaksa Pramana. Karana of an effect is its uncommon cause which
has an operation of its own. In the instance of perception, sense-object

contact or Sannikarsa which is caused by a sense-organ is the said
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operation. Being produced by a sense organ it, in its turn, produces th
final effect of perception, As a sense organ, in a perception, is g |
by such operation, it is regarded as the kardina or instrume

perceptual knowledge. ' + iy
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Bhatta, Prof. M. Hiriyanna has pointed out that the Carvakas "seem o
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do not reject all sorts of inference. But in the exposition of the Carvaka
philosophy, there is no reference to the acceptance of inference by the
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Though all Indian thinkers are not in complete agreement about the
number of possible sources of knowledge. all of them have regarded
perceptions as the most important of all pramanas. It is the first and
foremost of all sources of valid knowledge (pramana-jyestha). The
knowledge which results from this source is also known as pratyaksa or
perception.
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For example, when | hear the sound of music with my ears, the

mstramental cause of my auditory perception is the auditory sense-organ,
enrs. So. v auditory  perception ears are 1o be treated as pramana.
Perceptual knowledge may be classified into two categories—exernal (Va
hva) and internal (manasa), In case of external perception, we acquire
knowledge of external objects through external senses like, eyes, ears,
nose etc. Again, in case of internal perception, we perceive our internal
processes like pleasure, sorrow etc. with our internal sense-organ.
namely, mind. Eyes. etc. are pramanas in external perception, whereas
mind is the pramana of internal perception. ASs according to the Carvakas
perception is the only dependable pramana, the contention of other
philosophical systems that ultimate reality can be known by intuition is
not accepted by the Carvakas. To them the truth which is not testified
by perception cannot be accepted.

‘Perception is the only pramana’,— this view of the Carvakas is not
accepted by other Indian philosophers. According to them the Carvakas
prove the invalidity of inference as a Source of knowledge with the help
of another inference. Hiriyanna says. "It would then refute itself for what
is rejected would be admitted in the very act of rejecting it." Besides. all
perceptions are not authoritative and dependable, some perceptions are
illusory. So. perception is undeniably thn‘a most important and most
dependable source of valid knowledge, but it cannot be considered as the
only source of valid knowledge. _

(). 5. How does the Carvaka reject inferm.ce as a source of valid
knowledge? 1s the view of the Eﬁrvlika snhsjnctnry?

Ans. The Carvakas do not recognise anumana of inference as a
means of valid knowledge. Anumana has been acc‘epled as the second
important means of valid knowledge by all Indian philosophers other than
the Carvakas. The valid knnwlcd;a produced by anumana or inference
is known as anumity or inferential knowledge. In case of lt_li' .
we arrive at the knowledge of the presence of fire at a :f'_’_‘ |
from our perception of smoke in the hill and from our previous

knowledge of the universal I'ér:-'._}-f:
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For example, when | hear the sound of music with my ears, the

instrumental cause of my auditory perception is the auditory sense-organ,
cars. S0, In auditory perception ears are to be treated as pramana,
Perceptual knowledge may be classified into two categories—exernal (Va
hya) and internal (manasa). In case of external perception, we acquire
knowledge of external objects through external senses like, eyes, ears,
nose ete. Again, in case of internal perception, we perceive our internal
processes like pleasure, sorrow elc. with our internal sense-organ.
namely, mind. Eyes, etc. are pramanas in external perception, whereas
mind is the pramana of internal perception. As according to the Carvakas
perception is the only dependable pramana, the a:nntf:ntim:t ut.' inth?r
philosophical systems that ultimate reality can be known by tntmtu?r{ is
not accepted by the Carvakas. To them the truth which is not testified
by perception cannot be accepted. '
‘Perception is the only pramana'.— this view of the Carvakas is not
accepied by other Indian philosophers. According to them th_e Carvakas
prove the invalidity of inference as a source of knnwledge-wim the help
of another inference. Hiriyanna says, "It would then re_ﬁne‘ Itf.E!f ff}r what
is rejected would be admitted in the very act of rejecting it. BES‘IdES, all
perceptions are not authoritative El.'ld dependable. some perceptions are
illusory. So, perception is undeniably th? most impanarf:i ar:;i m:::
so~endable source of valid knowledge, but it cannot be considered as
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